Notes on Plotinus - Ennead Two, Third Tractate - On Astrology and Causality 


2.3.1 An Introduction to Astrology 

Elsewhere in this text, it will be argued that the movements of the heavenly Bodies indicate the future 
for every thing. Even so, the Heavenly bodies are not the cause of everything which happens (as is 
commonly believed in Astrology). This topic deserves closer inspection than it will receive in other 
related sections, so let us consider it more closely. After all, the causality of everything is not an 
insignificant matter. 


Those who believe in Astrology claim that the movements of the Heavenly bodies cause all sorts of 
conditions in Human Beings. Poverty, wealth, health, sickness, beauty, and ugliness are all products of 
the movements of Heavenly bodies on this view. Further, all actions which follow from these conditions 
are the product of Astrology as well, ultimately leading people to Virtue or Vice. The Heavenly bodies 
take control over Human actions, as though they were so annoyed with Human Beings and their 
Material bodies that they become fed up. Thus, the Heavenly bodies supposedly cause people to engage 
in various actions through no fault of their own. On such a view, the Heavenly bodies dispose us towards 
Good or Evil depending upon their current location within their Heavenly circuit. Their love or hatred for 
us plays no role, but rather their mood and disposition towards Human beings varies as they move 
around. Preposterously, some Heavenly bodies are called Good, though they often compel us towards 
Evil. Other Heavenly bodies are Evil, but compel us towards Good. 


What is more, the Heavenly bodies also take into consideration the other Heavenly bodies around them 
(or not) which further complicates their influence on us. It is as if they have no integrity or Principles, 
and instead vary in their attitudes due to countless factors external to themselves. For example, 
supposedly the proximity of one Heavenly body to another influences such things. For another example, 
the angle at which a Heavenly body is in relative to the person it is influencing is held to alter how the 
person is influenced. The various combinations of the factors which determine what influence the 
Heavenly bodies will impart each have a unique effect as well. The influencing effects from the Heavenly 
bodies are apparently like a mixture of different liquids, where the resulting mixture is different in 
nature from its individual components. 


Since these are the various views of the Astrologers, it is prudent to examine each of them one by one 
as a Start. 


2.3.2 Are the Heavenly Bodies Ensouled? 
Let us consider whether the Heavenly bodies are ensouled or not. 


What if the heavenly bodies lack Soul? 


If the Heavenly bodies are not ensouled, then they may only convey purely physical attributes, such as 
hot and cold. If Heavenly bodies only possess purely physical attributes, then their influence on Human 
Beings will consequently be limited to the physical as well. This is because, in this case, physicality would 
be the only shared medium for interaction between Heavenly bodies and Human Beings. Further, the 
scope and extent of their influence on Human Beings would be limited. This is because all of the 
Heavenly bodies would be extremely similar, only varying among themselves slightly in their physical 
qualities. The influence of largely similar Heavenly bodies would consequently be similar as well, and 
once these influences converge on Earth, they would blend together due to their similar quality. In 


short, if the Heavenly bodies lack souls, only factors such as their distances from Earth and their current 
location within their orbits could be variables with regards to their influence. Such physical variations 
within the Heavenly bodies could plausibly influence the physical aspects of Life on Earth (such as 
affecting temperature). 


On the other hand, Astrologers proclaim that the movements of the Heavenly bodies affect other things. 
How could such purely physical variations among the Heavenly bodies cause some people to be wise? 
How could they cause some people to be educated, while others are illiterate? How could they cause 
some people to learn to play instruments, while causing other people to pursue other skills? How can 
the movements of the Heavenly bodies make some people rich, and others poor? Put another way, how 
can the movements of the Heavenly bodies produce incorporeal differences in the qualities of Human 
beings if the Heavenly bodies do not possess Souls? How could such purely physical movements cause 
various events to happen which are not dictated by the physical composition of a person? How could 
such purely physical movements bring about good fortune, or change the course of someone's Life such 
that they become a general or king? 


What if the Heavenly bodies possess Soul? In this case they would be Animated or Alive. Consequently, 
they would then possess a mind, agency to make decisions, and could act deliberately. 


Even if the Heavenly bodies are alive and can act deliberately, what have Human Being done to them to 
anger them and invite them to affect us with misfortune? After all, the Heavenly bodies are Divine and 
unaffected by Human affairs. Being Divine, they are also not subject to the Human flaws which allow 
Human Beings to succumb to Evil. 


2.3.3. The Agency and Disposition of Heavenly Bodies 

What if the Heavenly bodies do not affect us freely? Could it be that they involuntarily affect us due to 
their relative positions within the Heavens? In this case, they do not act with agency to determine our 
fates here on Earth. Yet if this was the case, it should not matter what Heavenly body is in a particular 
place. Any Heavenly body in that same place with the same relational location to the others should 
produce the same effects. If only location matters, why would it matter if said location was occupied by 
Jupiter versus Saturn? Given that the Zodiac, which much of Astrology is based on, is merely an area of 
the Heavens, why would a Heavenly body’s position relative to it matter? Since the Heavenly bodies are 
not within the Zodiac itself, but rather beneath it, what effect could the Zodiac and Heavenly bodies 
have on one another? 


It is hard to imagine the position within the Heavens that the Heavenly bodies are currently situated 
changing much. They are all already up in the Heavens. How can a Heavenly body’s current path (i.e. 
whether or not it is in ascent or decline, etc.) change its disposition? It is hard to imagine that the 
Heavenly bodies are so moody such that they are happy or sad depending on their relation to the rest of 
the Heavenly bodies. It seems contradictory to say that a particular star, for example, is happy or sad 
when some other star is declining or rising. After all, there surely is another star that is declining or rising 
in the opposite direction. Why would a star be affected by one additional star, and not the other? Are 
we to assume something absurd, as though stars feel contradictory emotions at the same time? 

Finally, why should the mood of a Heavenly body affect us down here on Earth? It is absurd to assume 
that the Heavenly bodies have mood swings. Each has its own orbit, with its own center that it 
perpetually encircles. Their natural function and characteristic acts are to move around in their orbits. 


As they inevitably achieve their natural function in their characteristic actions, we can only conclude that 
their feelings must be serene and content. Such Good is self-contained and is unrelated to Life on Earth. 


We must not confuse correlation with causation. While the movements within the heavens may 
coincide with events concerning Life on Earth, they are not causing such events. Just as birds may 
foretell of (but not cause) events to come to those practicing divination, the Heavenly bodies do not 
cause the events they predict. 


2.3.4 Heavenly Bodies are not Affected by Astrological Aspects and Houses 

It is equally absurd to suppose that a Heavenly body is delighted by the presence of another particular 
Heavenly body, but is unhappy at the presence of a different Heavenly body. What possible reason for 
animosity could two Heavenly bodies have between them? Further, is it really reasonable to say that a 
Heavenly body delights when some other Heavenly body forms part of a triangular pattern with it, but is 
upset when the same Heavenly body forms a rectangular pattern with it? Does a particular Heavenly 
body really react to another in a given phase of the Zodiac, but not react to it in another phase of the 
Zodiac? Astrologers would have you believe this. They sometimes go so far as to say that Heavenly 
bodies cease reacting to one another as they come closer together. 


Put succinctly, by what mechanism could such configurations of Heavenly bodies produce effects for Life 
on Earth? How does an individual body produce the effects Astrologers attribute to it? How does the 
configuration of multiple Heavenly bodies produce the effects attributed to them? It is absurd to say 
that they compromise with each other, as though each of them reduces their impact per some sort of 
agreement. Nor can we say that the will of one Heavenly body overrides the will of another, supplanting 
its impact. Finally, why is one Heavenly body supposed to be delighted when another Heavenly body 
enters its region, but when the process is reversed, the other Heavenly body is upset? It is like saying 
that there are two friends, but the first friend hates the second friend while the second friend adores 
the first. 


2.3.5 The Relationships Between Heavenly Bodies 

Cold Heavenly bodies, such as Saturn, are argued by Astrologers to benefit us when they are far away. 
Its negative effects on us are ascribed to its cold nature, and thus an increased distance is purported to 
decrease the effect. If this is the case, then why (for example) should the currently dominant sign of the 
Zodiac matter? Only the distance should be important. Further, it is purported that hot Heavenly bodies, 
such as Mars, are harmful to us when they are positioned opposite to cold planets, such as Saturn. Why 
does the presence of opposing influences have a negative effect? Shouldn't the opposing qualities 
merely cancel each other out? For example, mixing ice and hot water produces water of a mild 
temperature. Supposedly cold Saturn prefers the heat of daytime, and hot Mars prefers the coolness of 
nighttime. Yet daytime and nighttime only have meaning here on Earth. In the Heavens, the light of stars 
perpetually shine. One side of Earth may shield its opposite from the Sun at night, but this Earthly 
process does not extend to Saturn or Mars. 


Astrologers will say that Saturn produces bad effects when the Moon is present, with the exception of 
when the Moon is full. Yet if the Moon really does affect Saturn, shouldn't the opposite be true? After 
all, a full Moon presents its dark side to Saturn and the Heavenly bodies above Earth. In turn, When the 
Moon is dark (i.e. new) to us, it then presents its light side to Saturn and the Heavenly bodies above. Put 
succinctly, the light reflected from the Moon can only affect that which it reaches. So, in actuality, the 


fully dark new Moon (on Earth) should produce the greatest effect on the Heavenly bodies above it. The 
phase of the Moon as it appears on Earth is only directly applicable to things on Earth itself. The Moon 
itself should not be affected by how full or dark it appears on Earth, as it is always partially lit regardless 
of how it appears to us. To conclude, the light which is reflected from the Moon can only affect that 
which it reaches. When the Moon reflects light to Earth, its back (which faces above it) is proportionally 
dark and reflects nothing to the Heavenly bodies behind it. Where the Moon appears dark on Earth, it 
reflects no light to the Earth. This light is reflected off it's back towards the Heavenly bodies behind it, 
which in this case could conceivably cause effects. 


Astrologers may claim that dark portions of Moon negatively combine with the presence Saturn, 
because Saturn is too distant to provide any heat to Earth. This lack of light and heat from Saturn then 
gets exacerbated by the dark portions of the Moon (especially the new Moon), which are claimed to 
cool us down. When Saturn is joined by a New Moon, we are said to be receiving no beneficial heat and 
light from them. In fact, we are said to additionally be cooled by the dark portions of the Moon. On the 
contrary, Mars is said to produce too much light and heat, which affects us negatively. Thus, supposedly 
the cooling which comes from any dark parts of the Moon (compared to the bright parts which reflect 
light to Earth) is a relief from Mars' fiery presence. The cooling effect is supposedly proportional to how 
much of the Moon appears dark to us. Yet the location of the Heavenly bodies prove that they contain 
only fire (because fire naturally ascends). Thus, they may contain no cold and provide no cooling effect 
to Earth. 


Astrologers claim that Jupiter is a mix of hot and cold, like the Morning Star Venus. Thus, it is argued 
that Jupiter and Venus are harmonious when together, while they are at odds with the extreme heat of 
fiery Mars. Saturn is allegedly too distant to affect Jupiter and Venus. Mercury is said to be similar 
enough to the remaining Heavenly bodies as to have no effect on them. Yet all of these Heavenly bodies 
are merely subsections of the unified whole of the Heavens. They must therefore already be in perfect 
harmony, their differing attributes balancing and reinforcing each other as is best for the Animated 
Being that they ultimately comprise. Each Heavenly body in the Heavens is like an organ in the body of 
an animal. They each exist and fulfil their function for the benefit of the unified whole, and cannot be 
properly understood or evaluated when taken by themselves. They are different because it is beneficial 
to have multiple capabilities in service of the goals of the unified whole. Yet this differentiation does not 
represent a real distinction. They are ultimately an indivisible, harmonized whole. What benefits one 
portion of the whole benefits the entirety. It is this unity which explains how the occurrence of 
something in one part of it can signal something in another part. This is the secret to the predictive 
power of the Heavenly bodies. 


2.3.6 The Heavenly Bodies Do Not Act Independently 

Astrologers will claim that the presence of Mars and Venus in certain positions can cause people to 
commit adultery. Yet why would Mars and Venus desire such behavior in people? How could such 
dishonorable actions among Human Beings affect them? Further, why would Mars and Venus only 
desire people to commit adultery when they are in certain positions? If such behaviors truly benefit 
Mars and Venus (which is of course absurd) why wouldn't this always be the case? 


Countless animals are born every day, adding to the list of those who are already alive. Is it really the job 
of the Heavenly bodies to dictate which living beings encounter fortune, encounter misfortune, behave 
virtuously, submit to vice, and experience the various emotions? Given the enormity of such a task, 
could the Heavenly bodies really possess enough power to make it all happen? 


Astrologers also claim that the Heavenly bodies wait for the various phases of the Zodiac, counting the 
degrees that they rise relative to other bodies and noting how many years it will take for various 
astronomical configurations to pass. Are we supposed to believe that the Heavenly bodies are only 
inclined to administer their powers of influence at specific moments, and otherwise idly spend their 
time waiting for these moments to arrive? Such a position places each Heavenly body in isolation, acting 
of its own accord independently. This denies the harmonious sovereignty of the unified whole. This 
denies the ontological hierarchy by which the unified whole distributes its necessities to everything 
within it. In actuality, the nature of each thing is in service to the whole. The ignorant view of 
Astrologers is incompatible with the Monistic nature of the Cosmos, with the One as a ruling Principle 
from which all else is emanated. 


2.3.7. The Relationship Between the Heavenly Bodies and Future Events 

If it is true that the Heavenly bodies are an indication of future events, by what mechanism are they able 
to do so? If this is true, then it clearly implies a higher order system which all these things must be a part 
of. How could something predict future events if it were not directly involved in a system which links 
past and future arrangements together? Theus, the Heavenly bodies must be individual distinctions 
within an ordered, animated, unified whole. 


Let us assume that the Heavenly bodies are like a system of letters. Their arrangement at a given 
moment could be read, but after displaying their message they move to a different arrangement in the 
Heavens. Thus, they could both fulfil their purpose in moving about within the Heavens while also 
arriving at the right places in the future to display additional messages. Since this implies that there is a 
guiding Principle or blueprint which they abide by, it could be possible to infer the Heavenly bodies' 
future arrangements. Consequently, one could infer future events such arrangements will signify. This 
process is exactly the same as if we were to study the eye of a Human being, and from that infer 
whether they are trustworthy. The appearance of someone’s eye is linked to the rest of that person, and 
as a result it might betray malicious intent. The rest of a person's organs are no different. From any part 
of a person, we can infer and avoid an incoming dangerous situation. For example, we know what to 
expect when we see a clenched fist, or legs winding up to kick. 


In the same way that our organs are parts of the unified whole which is a Human being, so are all objects 
(including Human Beings and Heavenly bodies) parts of the unified whole of the Cosmos. Every single 
thing in the Cosmos is in its current configuration as a reflection of the state of the unified whole. Every 
single thing is a sign of the current state of affairs. The Wise know this, and can interpret the state of the 
whole from an individual event as well as they can infer an individual event from the state of the whole. 
This fact can be recognized by anyone in all manner of everyday experiences. 


What is this overarching guiding Principle or blueprint? If it is understood, then it provides the basis for 
all forms of divination. Stars, birds, and animals are commonly used for divination, but really anything 
could be used if the underlying Principle Is understood. All things are linked together, and that which 
affects one thing affects everything else transitively. This does not merely apply to well understood 
systems, like the Human body. The entire Cosmos is an animated system, whose constituent parts are 
indivisibly linked together. Each part of the Cosmos has its own unique function to fulfil, just as is the 
case for the organs in the body of an animal. Each thing simultaneously fulfils its own individual purpose, 
while also contributing to the fulfilment of the purpose of the unified whole. Nothing exists in isolation. 


Since everything exists within the unified whole, we must conclude that the unified whole is 
ontologically antecedent to the individual parts. So, there is a system of cascading, linked systems. The 
organs in a person make up and fulfil the unified whole of a Human Being. An individual Human Being in 
turn makes up a constituent part of Life on Earth, as though they were like an organ themselves. The 
system of Earth acts as a constituent part of the solar system, again behaving as though it were an 
organ. This relationship is repeated at every level of ontological hierarchy. 


Consequently, we must conclude that everything is ontologically contingent upon one originating 
Principle. Since everything originates from the same guiding Principle, everything exists to fulfil a 
function necessary to the unifying Principle. Thus, nothing is in isolation. The constituent parts of the 
unified whole are like instruments in grand symphony. Each contributes its part to the whole and also 
receives the parts provided by the other instruments. Just as all of the instruments in a symphony are 
guided by the sheet music, all constituent parts of the unified whole of the Cosmos (i.e. the All) are 
guided by the universal order. Nothing is left to chance, and nothing is without purpose. Everything 
proceeds from the original Principle, forming an unbroken chain of cause and effect back to the source. 


2.3.8 The Nature of Soul, Motion, the Heavenly Bodies, and Life 

Soul is also allotted a natural function in accordance with the Divine order of the unified whole. As is 
taught in Plato's Phaedrus, Soul is by definition in constant motion given the fact that it is the Principle, 
or Cause, of motion (i.e. Animation). Since Soul is in constant motion, it must be the source of its own 
motion. This is because something must have been at rest at some point for something else to have the 
ability to set it in motion. Since there couldn't have been a time when Soul was at rest, nothing could 
have set it in motion. Consequently the motion of Soul must be a self-contained, with no beginning or 
end. Since its motion is self-contained, the Soul cannot be destroyed by anything external to it. It 
requires nothing from that which is external to it. Further, since it is the only thing which initiates 
motion within itself, it must also be the source of all other motion. If we identify something which has 
started its own motion, it can be none other than Soul itself. 


So long as Soul acts as the source of motion for all things (i.e. as long as it is the Principle of Animation), 
it continues its course without interruption. When it mingles with corporeal Matter to impart Animation 
into it, Soul loses its course and is bound to the Material realm. This is in accordance with Divine Justice, 
the coherent framework which is required for the universe's existence. Without a coherent framework, 
there would be no order for anything to manifest within. Pure chaos can only be self-annihilating. This 
Divine Justice persists eternally, and so the universe persists as well. This eternal persistence is a 
necessary consequence dictated by the nature of highest order Principle of the unified whole. 


As has been discussed elsewhere, the Heavenly bodies are part of this unified whole, and each has its 
own unique role to fulfil. Given their role as cogs in the grand machine of the Heavenly realm, their state 
can signify a microcosm of the state of the unified whole. Their direct capabilities, however, should not 
be overestimated. We should only recognize as theirs powers which observably belong to them, such as 
the light that they give off. 


As far as Human beings are concerned, we also play our role in the system in accordance with the nature 
of Soul. This continues until we are destroyed in the complex multiplicity of the universe. Once it 
descends to the realm of Matter, our Soul suffers. Soul suffers both in the experience of the descent 
itself, and also in experiencing the suffering our Material bodies are susceptible to. 


Wealth and poverty are ultimately the result of causes external to us. What about Virtue and Vice? 
Virtue is a consequence of the ancient nature of the Soul. Vice is a consequence of the Soul's mingling 
with that which is external to it. 


2.3.9 The Spindle of Necessity and the Soul of the Cosmos 

This conversation brings us to the Spindle of Necessity, as Outlined in the Myth of Er from Plato's 
Republic. Plato describes this as a spindle, like those used for thread, with a whorl at one end anda 
hook on the other. The whorl is scooped out, and fitted into it is a smaller whorl, which is in turn 
scooped out and contains an even smaller whorl. The system contains a series of eight fitted whorls in 
total, which make eight concentric circles, or orbits, around the spindle. This is of course a model of 
Earth's solar system and represents the concentric orbits of the Heavenly bodies within it. The spindle 
represents the axis around which these bodies orbit. According to Plato, the spindle is turned via its 
hook end by the Goddess of Necessity and her daughters, the Fates. This represents that which is in 
motion (e.g. the whorl, or those things in orbit) and that which is remains fixed in a linear sense (e.g. the 
spindle itself, or the axis of these orbits). According to this account, the Fates and their mother Necessity 
spin threads on the Spindle of Necessity in the generation of each new Being. 


In Plato's Timaeus, it is the Demiurge who produces the Eternal Principle of Soul (i.e. Intellectual Soul). 
However, it is the Heavenly Divinities (i.e. the Heavenly bodies, such as stars) who produce the passions 
and appetites (i.e. anger, desire, pain, pleasure) which bind us to Necessity. These passions take their 
seat in the lesser Soul (i.e. the Unreasoning Soul), where they are experienced. Plato's account here 
necessarily binds our base level sensory perceptions and emotions with the Heavenly bodies. After all, 
the Heavenly bodies inform the lower phase of our Soul. Thus, we are under the command of Necessity 
from the moment of our generation. In determining the mixture of passions and appetites which will 
comprise part of our Soul, the Heavenly bodies influence us and shape our lives. 


What is it that these passions and appetites are bound to? What is ‘our self'? Our 'self' is that which was 
given the possibility to overcome our passions and appetites. We are bound up in our Material body and 
its sense perceptions and emotions. Yet Virtue itself is said to know no master. Virtue is not tempted by 
any passions or appetites. When we are calm, and nothing tempts us, we do not have the greatest need 
for the purifying Virtues. Rather, it is when in the presence of Evil and its temptations that Virtue is most 
necessary. Since these temptations are related to the Material realm, it is said that we must flee from it. 
To do so, we must take flight and leave the Material body which we were bound with in our generation. 
We must sever the ties which bind us to our bodies and keep us trapped as an aggregate of Soul and 
Matter. We are not the Animated Being (i.e. an animal) which results from this combination. This is not 
our 'self'. This body is mingled with only a trace of our Soul, and this body subjects us to all the perils of 
Life as a corporeal animal. 


The Intellectual Soul is uncoupled from the body and belongs to the motion of the Intellectual Realm of 
the Divine. This is the realm of Beauty, with no passions or appetites to influence us. We take flight and 
ascend through the use of our Intellectual Soul and its acts of Intellectual Reasoning. Those who do not 
develop this capability are helplessly bound to the Material domain of the Fates. Such an animal not 
only see their lives signified in the Heavenly bodies, but they are bound up with the Heavenly bodies in 
the same Material system. They unwittingly are its constituent parts. 


Every Human Being can be thought of both in terms of an aggregated Animated Body, and in terms of a 
higher Intellectual Soul. The Cosmos as a whole is no different, possessing the Soul of the Cosmos which 
is bound in the Animated Body of the Cosmos. This is true for each of the Heavenly bodies as well. Each 


exist in both the sense of their Soul and Animated Body. The Heavenly bodies do nothing which would 
tarnish their higher order Intellectual Souls. Their Material Bodies are constituent parts of the body of 
the Cosmos. Their Intellectual Souls are eternally in contemplation of the Principle of the Good. They 
dutifully fulfil their role to produce what is best for the unified whole. It is this Principle which acts as the 
point source for everything else, just as a fire is the source for the heat and illumination which emanate 
from it. The higher Intellectual Soul of the unified whole imbues the lower, particular Souls of individual 
things with some of its own power. Any depravity in this lower realm is the result of coupling with the 
Matter of this lower realm. If Soul were completely severed from the Material world which is 
ascertainable via the senses, very little would remain. So the aggregated Animated Body of the Cosmos 
can be seen as a god when connected to the Soul of the unified whole. The lower Souls are then 
daemons. They are imbued with some Divinity, but fall short of pure Divinity due to their admixture with 
the nature of the lower realm. 


2.3.10 The Contributions to Life from the Heavenly Bodies and Soul 

If Plato's account is true, then we should also conclude that the Heavenly bodies may signify and foretell 
of future events. However, we are not permitted to grant all manner of causal powers to the Heavenly 
bodies based on this account. The only causal power we can permit of the Heavenly bodies in this case is 
that of imbuing things with their passions and appetites. Further, this power has its seat only within 
their lower Material bodies. 


In addition, the Soul must bring something of its own in the generation of Life. After all, it would not 
couple with a Material body if it did not desire the experiences of an Animated Body. Soul brings this 
desire with itself. Also, in mingling with a Material body, the Soul subjects itself to the accidental nature 
of the Material Cosmos, and in doing so exposes itself to influences external to itself. After all, that 
which is Immaterial is impassible, but the Material body is not. This must be in accordance with the acts 
of the unified whole. The Animated Body necessarily takes on a role as a constituent part of the Cosmos, 
like an organ. 


2.3.11 The Distortion of Higher Principles as Imbued by Heavenly Bodies 

Any passions and appetites which the Heavenly bodies imbue to Life on Earth are necessarily 
diminished. The Fire we receive from the Heavenly bodies is dim and faint. It is much less vibrant on 
Earth than it is closer to its source. This is also true for the passions and appetites we receive from the 
Heavenly bodies. A desire for friendship with someone else which has been imbued from the Heavenly 
bodies will be weak, and the resulting relationship will not be ideal. Courage which has been imbued 
from the Heavenly bodies will be tainted, and manifest as too extreme (i.e. savage violence) or too dim 
(i.e. cowardice). An imbued desire for Beauty will manifest as desire for that which is merely superficial. 
Imbued disposition towards reason will produce faulty logic. 


Each of these passions and appetites has its source in something Good, however this Goodness is 
diminished when it reaches us. As a result, the message that reaches us fails to reflect the higher order 
Principle from which it derives, and which it compels us to seek. These passions and appetites within us 
manifest in a discordant way, even though their source is Good. They become impure as they mix with 
the Matter in our bodies (and other misguided appetites and desires of the body). 


2.3.12 The Heavenly Bodies Only Influence Things Accidental to Form 


The influences which originate from the Heavenly bodies mix together to form a unified influence which 
affects all living things. Yet these influences only affect the quality of living things. They do not produce 
anything directly. For example, only a horse may produce another horse as its offspring. Only a Human 
may produce another Human as its offspring. The Sun, in contrast, may only influence the nature of the 
produced offspring. 


Human Beings ultimately originate in the Ideal Form (i.e. the Intellectual Principle) of Human Beings. The 
Ideal Form of a Human being also prescribes the natural function of a Human Being. The Heavenly 
bodies can only influence circumstances to be favorable or unfavorable relative to the natural function 
of a Human being. For example, a child resembles their parent, but the circumstances the child is born 
into may cause it to be better off (e.g. it may be more intelligent, better looking, etc.) Yet the resulting 
child is still a Human being with all that entails, and the Heavenly bodies have no capacity to change this. 
It is possible that the corrupting influence of Matter can result in a child so imperfect that they are 
unable to execute the natural function of a Human being. This does not mean that Matter has affected 
the Ideal Form of a Human, but rather it means that the Matter was unable to attune to the Ideal Form 
properly. It is the same in the case where a radio has a faulty antenna and cannot properly tune its 
signal. The signal is not defective, but rather it is the Matter of the radio which is nonfunctional. 


2.3.13 The Causal Hierarchy of Ensouled Beings 

We have seen that some things derive from the circular motions of the Heavens, and others do not. 
Consequently, it will be useful to discern which things have their source in the Heavenly circuit, and 
which things do not. 


We will start with Soul. Soul manages the sensible, corporeal universe in accordance with Reason. This 
process is no different than the organs in a body existing in relationship with one another for the reason 
of keeping the body alive. Reason for the Material Cosmos is the metaphysical fact that each constituent 
part is fulfils its function in service to the unified whole. The Reason is completely present in the entirety 
of the Animated Being. It exists proportionally in each constituent part, commensurate with the nature 
and function of eacj part itself. 


With regards to things external to the Animated Being, some of them have an influence which is 
congruent to the Animated Being's nature, and some of them have an influence which is in conflict with 
the Animated Being's nature. Yet this concept of external influence is only applicable as something 
relative to a particular Being. Something may be external to a Being, but nothing is external to the 
unified whole. Everything which exists is a constituent part of the unified whole. Each part has its own 
unique nature and function, which serves its purpose in facilitating the Reason for the unified whole. 
Each constituent part is a detail in the Life of the Cosmos. 


With regards to the constituent parts of the Cosmos, some of them are Ensouled (i.e. Animated), while 
others are not. The parts which lack soul are then instruments of the parts which are ensouled. By this, it 
is meant that everything that happens to them and everything they are a part of is due to the will and 
actions of something external to them. They are entirely passive. 


With regards to things which are Ensouled , there are two primary varieties. 


i. Things which generate their own power, but which lack goals and are irrational. 
ii. Things which generate their own power, but also possess Intellect and may be self-directed. 


The ensouled Beings without Intellect are like animals which can only react to their surroundings. They 
are like horses, who may run but require the guiding hand of a rider or charioteer. Beings with Intellect 
can be self-directed, and are akin to the combination of a horse and its rider or charioteer. If the driving 
force (e.g. the rider/charioteer) of the Being with Intellect possesses Wisdom, it achieves its natural 
function directly. Those Beings with Intellect but without Wisdom wander aimlessly. Regardless of 
whether an Ensouled Being possesses Intellect or not, it serves as a constituent part of the unified 
whole. It has a purpose in the Life of the Cosmos, like an organ in an animal. 


The Ensouled exist on a continuum of agency. There are Beings of great influence who exclusively take 
actions, there are Beings who both take actions and are acted upon, and there are Beings who 
predominantly are acted upon. The Beings which take the most actions and are acted upon the least are 
higher order. The unified whole of the Cosmos is healthiest when its constituent parts are achieving 
goals to which they are best suited according to their unique strengths. Lower ordered Beings are 
subordinate to the higher order Beings, like soldiers are to generals. For example, Human Souls are 
beneath Star Souls. There is perfect harmony when all Beings obey the highest order Soul of the unified 
whole (represented by Zeus), which directs all things in accordance with the Intellectual, the Divine 
Reason. 


The hierarchy of Beings mirrors the hierarchy within the Human Soul. The more Intellectual and active is 
superior to the unreasoning and passive. This hierarchy extends to all things within the Cosmos. As such, 
all things exist within the Divine Reason of the unified whole of the Cosmos. Put another way, 
everything is a constituent part of the unified whole. This originates in the immaterial Divine and 
extends into the corporeal Cosmos. 


No Beings, no matter how high order, may alter the Divine seminal reasons which dictate the course of 
the Cosmos. Higher order Beings may affect the quality of lower ordered Beings, and such qualities can 
contribute or interfere with the completion of the lower ordered Being's natural function. Yet no Being 
may affect the fundamental nature of another being. As an analogy, this process is similar to improving 
or deteriorating an instrument. The instrument can be altered to make it more difficult to play, or to 
make tuning it easier. Yet the nature of the Ideal Form of Instruments cannot be altered. Their 
fundamental nature and function will always be to produce music. Deterioration happens either via the 
alteration of something's Matter, or via tempting its Soul with Vice and leading it to submit to the 
passions of its body. In such cases, the subordinate Unreasoning Soul becomes dominant over the 
higher order Reasoning Soul and Intellectual Soul. In this process, the harmony of the universe is turned 
on its head, like an instrument out of tune. 


2.3.14 The Many Possible Causes of Events 

What is the cause of poverty, wealth, reputation, and ascension to positions of leadership? What about 
for other events? How are the Heavenly bodies related? Let us examine possible situations and 
determine which cases the Heavenly bodies play a causal role, and in which cases the causes are to be 
found elsewhere. 


With regards to wealth, if someone is wealthy because they are born into a wealthy family, then the 
Heavenly bodies may only signify the coming of someone who will be wealthy. The same is true for 
people who are born into influential and powerful families. Of course, it is also possible for people to 
become wealthy as a consequence of their actions and choices. Some people become wealthy because 


they can leverage a physical advantage within their body. In this case, the benefits derived from a 
physically advantageous body are primarily inherited from the parents. However, a person’s physical 
surroundings can influence their physical body. In this small way, the Heavenly bodies can be said to 
contribute when someone is wealthy due to a physical advantage. 


Some people become wealthy due to Virtue, even without the benefit of a physically advantageous 
body. In this case, the body cannot be said to have contributed. Virtue is then the primary reason for 
such a person's success. External influence (such as people) which reward Virtuous behavior can 
contribute to this success, but these contributions secondary. Further, a Good person positively 
reinforces a Virtuous person because they are Good. Consequently, this is just another round about way 
that Virtue has benefited a Virtuous person (i.e. via other Virtuous people). If someone Evil positively 
reinforces a Virtuous person in aid to their wealth, then it was the best part of an Evil person acting 
which contributed. Some Evil people become wealthy by using Evil methods. If someone contributes to 
the acquisition of ill-gotten wealth (even if the contribution itself is not Evil), they are also partly 
responsible for the Evil which has been done in the acquisition of this ill-gotten wealth. 


Some people become wealthy as a result of hard work. For example, some people labor to create a 
farm, and derive wealth from it. In this case, the hard work is the cause of the wealth, with the 
environment contributing as a secondary cause. If a farmer finds buried treasure while working their 
land, then this good fortune can only be thought of as a contribution from unified whole itself. In this 
case, such events are signified by the Heavenly bodies. This is because all events are linked together in 
the chains of causality. After all, every single thing is but a part of the unified whole itself. 


People also lose their wealth. If someone's wealth is stolen from them, the cause of this is the thief and 
the Principles which lead the thief down this path. If the wealth is lost in an accident, such as a 
shipwreck, then the chain of events which caused the ship to sink are the reason for the loss of wealth. 


With regards to fame, someone can either be famous because they rightfully deserve it, or they can be 
famous although they do not deserve it. If someone deserves fame and becomes famous, the cause of 
the fame is the worthy actions that the famous person took in pursuit of fame. It is also caused by the 
just recognition of said actions by other people. If someone is famous but does not deserve it, then the 
cause of this fame is in the unjust people who attribute the unwarranted fame to the undeserving 
person. The same mechanisms apply to people who end up in positions of power. If they deserve sucha 
position, their worthy actions and other people's just recognition of them are the cause. If they do not, 
then it is caused by unjust people's lack of prudence or ulterior motives. 


Marriages, as a final example, happen as the result of choices people make in combination with 
environmental factors. Marriage often results in the production of children. Children are born in good 
health if nothing intervenes with their formation in the reproductive process. If a child is lost in 
pregnancy or is born with a birth defect, the causes is either an environmental variable or a defect 
within one of the parents. 


2.3.15 The Cause of Life and its Destiny 

According to Plato, the generation of a Life begins with a Soul choosing its next incarnation. Clotho, 
daughter of Necessity, initiates the Life via a rotation of the Spindle of Necessity. Once the Spindle has 
begun rotating, Clotho's sister Lachesis sets that Life's destiny. She appoints a guardian spirit (i.e. 
Daemon or Genius) to uphold the destiny a Soul has chosen for itself. 


What Causes a Soul's lot in Life? It is the state of the Cosmos at the time Soul is coupled with the body, it 
is the traits a Life receives from its parents (i.e. mother and father), and it is the culture and 
environment of the place where the Life is born. In short, it is all of the various influences external to the 
Life itself. 


All of the particular details of a Life are connected, spun together like thread. Each daughter of Necessity 
plays her role. Clotho weaves the thread of an individual into the fabric of everything else, forming the 
woven aggregate whole. Lachesis introduces Souls to their lot in Life (i.e. Destiny). Finally, Atropos brings 
the destiny of each Life to fruition. 


Some Human Beings are born so charmed by these external influences (i.e. their lot in Life) that they 
lose their sense of self control and direction. Others master the temptations of the external world and 
ascend, liberating the highest and most primordial parts of themselves from the distractions introduced 
by Life. Those people who can transcend embrace the essence of their Soul. After all, a Soul can hardly 
be comprised of the externalities which are merely its lot in a single Lifetime. To propose that a Soul is 
merely these externalities would be to say that the Soul is the only thing which lacks an essence in of 
itself. Nothing is defined by that which is external to it, and Soul is no exception. 


A Soul causes a Life to occur in its choice to animate a body. Consequently, Soul must be antecedent to 
this Life and its corresponding destiny. It therefore must possess its own faculties for the purpose of 
completing its characteristic acts. As a Being, a Soul must also have its own appetites, be capable of 
acting, and it must desire to achieve its natural functions as prescribed by its nature. The aggregate 
Animated Body (i.e. Soul coupled with Body) has its own nature. The nature of the Animated Body is the 
result of the qualities of both the Soul and the body. A Soul which is not coupled with a body has its own 
nature and capabilities, distinct from both soulless bodies and ensouled (i.e. animated) bodies. Once a 
Soul severs its connection to the body, it no longer has any need for concern over the disposition of the 
body. 


2.3.16 Soul, Intellectual Principles, and the Cause of Actions 

What things are seated in the Soul alone? What things are seated in the body alone? What things are 
seated in the aggregate combination of Soul and Body, which is the Animated Body (i.e. Life)? Such 
topics are contentiously debated and are better for discussion elsewhere (see Notes on Ennead One, 
First Tractate). At present, let us discuss what it means to say that Soul administers the Cosmos in 
accordance with Divine Reason. 


One possibility is that Soul sets Animated Beings in motion, but it does not exert influence on things 
beyond this initial act of generation. Soul could create the elements in successive order, starting with 
Earth then Fire. In creating animal Life, it could start with Humans, then Horses, and then wild beasts. 
Such a methodology would mean that Soul produces everything individually. After setting things in 
motion, Soul would then wait to see how all of these particular Beings interact with each other without 
guiding them further. 


Another possibility is that Soul, as the initial cause of a Life (i.e. the 'Reason' for their existence), 
deterministically causes all of the actions and reactions a Life will engage in. On this view, the process of 
forming a new Life includes the formation of all of its eventual actions and reactions. 


A third possibility is that Soul knows what these actions and reactions will be, but it is not the cause of 
them. In this view, Soul does not form the actions or reactions a Life will take, but it has a clear view of 
all causal interactions and can deduce what actions and reactions a Life will take based on this 
knowledge. 


On this note, what determines which actions a Life will partake in? The initial Reason, Cause, or Ideal 
Principles of a Life must ultimately determine the actions which a Life will take as a consequence of 
causality. Yet the Causal Reasons and Principles are not agents responsible for accomplishing a Life’s 
actions moment to moment. Rather, they predict the actions which will occur with certainty. After all, 
identical circumstances will always have identical results. 


Soul must be responsible. Because Soul possesses perfect knowledge of the Causal laws and Principles, 
Soul understands Life's Causal Reasons and their effects. Since Soul also understands the chains by 
which such effects will then cause a cascade of future effects, Soul could predict the distant 
consequences of the initial Reasons or Principles for a Life's existence. Soul then uses this knowledge in 
applying the Causes and Principles to a Life. This allows Soul to achieve its desired outcome. 


Everything is a consequence of that which is antecedent to it, and each consequence acts as the 
antecedent for future consequences in an unending chain. This hypotheses would explain the constant 
dilution and a diminishing presence of the original Causes and Principles we see. As each event 
progresses along the chains of causality, it would becomes increasing particular and distinct from other 
things. Each link in the chain is one more specification, and therefore less representative of the seminal 
Intellectual Principle which encompasses all of its possible consequences. Each link in the chain 
increases the distance to the initial Cause or Reason. This is the necessary consequence of Soul's 
coupling with Matter. For example, we witness the deterioration of the quality of Human Beings over 
time. People alive today are a shadow of those who came before them. 


Is Soul responsible for each individual action a Life takes? Soul ceaselessly witnesses the experiences of 
the Life it generates. It experiences everything as Life flows through the churning flux of the Material 
world. If Soul is responsible for each individual action a Life takes, then it would be forever tending to 
the Life it generates like a farmer tending to its crops as the seasons damage it. If this possibility is 
absurd, then we must say that the Cause or Ideal Principle of that Life contains within it all of said Life’s 
actions. 


We are not, however permitted assign defectiveness to the Intellectual Principles which form the 
seminal Cause or Reason for a Life. How, then, can the All contain any Evil? All things which exist 
necessarily define and imply the existence of their contrary which filles out their negative outline. Since 
Good must exist, we necessarily have a distinction for that which is not Good. This relationship can be, in 
a sense, considered Good. It is necessary for Good. In this way, all things which in context appear as Bad 
or Evil may serve their purpose and natural functions as contraries. In a sense, they are ultimately 
contributing to Good overall by completing their natural functions. 


Thus, if the Intellectual Principles which form the seminal Cause or Reason for a Life necessitate actions 
which are Good, they also necessarily contain consequences which are contrary to the Good. Soul then 
does not need to bear the blame for each individual consequence. The Intellectual Principles form 
Matter in service of The Good. Matter serves its purpose by being the medium for these Evils which are 
necessary consequences. All things, even Evil, then serve their purpose to the Good. 


2.3.17 How Soul Imparts Intellectual Principles Into Life 

What is the nature of the relationship between Soul and the actions Life takes? These actions are the 
expression of the Reasons (i.e. Causes, Intellectual Principles) for the various activities of Life. Does this 
mean that these expressed Intellectual Principles as manifested in Lives are purely Intellectual and 
Incorporeal? Could Soul merely possess them Intellectually, like a mind possesses thoughts? This cannot 
be the case. Life consists in Matter (in addition to the Animation of Soul), and therefore the expressed 
Intellectual Principles which affect Life cannot purely be incorporeal (i.e. things Metaphysical or 
Intellectual). 


These expressed Intellectual Principles are more like a mold pressed into Matter. In this case, the mold 
is not actively exerting force of its own to manipulate the Matter. Something physical, like a Human 
Being, is creating the force necessary to press the mold into the Matter such that Matter's physical 
disposition takes on the form of the mold. The mold in of itself is merely the shape which the Matter is 
being molded into. An expressed Intellectual Principle is like a mold impressed onto a Life. Soul 
manipulates the parts of itself mingled with Matter to initiate the physical manifestation of the 
Intellectual Principle being expressed. 


Does the soul use reasoning to determine which Intellectual Principles it imparts into Matter? 


Something can only engage in reason if there are distinct things to reason about. These things to reason 
about can be external to the reasoner, or internal to it. Since Soul by its nature only acts upon the things 
it possesses, they are internal to Soul. Since they are internal to Soul, discursive reasoning is not 
necessary. Generation begins in the Intellectual phase of the Soul, which sits above the Reasoning part 
and encompasses all possible reasonings. This is Soul's most capable unique faculty, and as such it 
achieves its characteristic acts with it. Soul then sits at the crossroads of the Intellectual and the 
Material, imparting the Intellectual Principles into Matter. Soul gives to Matter what it receives from the 
Intellectual. 


Intellectual gives from itself to the All Soul which is subsequent to it. The All Soul in turn gives that which 
it receives to the lower phases of Soul. The lower phases of the Soul generate Life with that which they 
receive from the All Soul. Sometimes the generative phase of Soul is able to generate without 
impediment. Other times, Soul’s desired outcomes are thwarted. The Matter which Soul seeks to act 
upon is also influenced by the Matter around it, which can alter its course away from Soul’s desire. 


Soul's creative power, though transitively derived from the original Intellectual Principles, is unable to 
recreate the Intellectual Principles themselves. Soul, being beneath the Intellectual, imparts some of its 
own nature to the Intellectual Principles, particularizing and diluting them. Life, then, is inherently 
imperfect. The Intellectual Principles as expressed through Life are a but a shadow of their former glory. 
This process of generation is the role which Soul plays in service to the unified whole. 


2.3.18 The Secret of Generation 

Are the various Evils necessary? They follow from their antecedent causes, which have their origin 
within the higher order realm of Intellectual Principles. For this reason, they are necessary. Without Evil, 
the unified whole would be incomplete. After all, even Evils have a role (i.e. natural function) to fulfil in 
the unified whole. They serve as the necessary contrary to Good. 


In some manifestations of Evil, their corresponding Good is more obvious. For example, the Evil of death 
and destruction that a snake's venom can impart also helps the snake fulfill its natural functions in Life, 
which is Good. Vice in human beings can similarly have positive outcomes. On the surface, Vice’s 
representation in art can be entertaining and enlightening. Everyone enjoys a well written fictitious 
villain, and we can learn from their mistakes. Its presence in other people motivates us to thought and 
action. How many innovations have come about because of militaries preparing for invasion? With other 
Evils it is less obvious, but there is always a corresponding Good. 


Given these truths, the nature of generation presents itself. The All Soul, as as a consequence of it very 
nature, is in perpetual contemplation of the best and most Good Intellectual Principles. This is because 
Soul mediates between the Intellectual (i.e. Ideal or Metaphysical) and Material. The highest aspect of 
Soul is necessarily the part of Soul which mingles with the Intellectual. The inferior aspect of Soul is then 
the part which mingles with the Material realm below it. The Intellectual, being infinitely full, 
oversaturates the part of Soul it mingles with. As Soul overflows, this pressure becomes the force of 
production. It cannot overflow upwards, as that which is above Soul is already full and complete. The 
pressure must overflow downwards. Overflowing Soul discharges the pressure from the Intellectual 
towards the Material. This production is necessarily a diminished image or incomplete version of the 
higher order Intellectual Principle (which itself is full and perfect) which flows through Soul. After All 
Soul cannot perfectly recreate that which is superior to it and already complete. 


That which is superior to Soul is Nous, the Divine realm of Intellect. Nous is the Principle of Intellect 
itself, the Demiurgic force which gives definition to the Intellectual Principles (i.e. Ideal Forms). The line 
of emanation goes from the Intellectual Principles in Nous, through the higher All Soul, to the lower 
Individual Souls, and finally manifests in Matter. Nous and the higher part of Soul which mingles with it 
are Intellectual in essence, and therefor are impassible. The lower phase of Soul is in of itself impassible, 
but it is accidentally in flux (and motion) via the Matter which it mingles with. For example, Soul which 
contemplates the Ideal Form of a circle is impassible. However, a Soul mingled with a circular Material 
object is transitively subject to the destruction and flux of that object. 


In this sense, it is accurate to say that the Material Cosmos is an incomplete copy of the Intellectual 
realm so far above it. As long as Nous and Soul exist, Intellectual Principles will overflow into the 
Material realm, just as there will always be sunshine so long as the Sun exists to emanate it. 


